HTB IX. 1-7
THE LIFE OF JESUS- PART ONE OF TWO.

MATTHEW, MARK, LUKE, JOHN.

COMPREHENSIVE QUESTION;

What can be learned about God's kingdom from the first half of the four gospels? What is the
Eerﬂqgnceofeachpohﬂtoday? How does each one inform your Christian life, outlook, and
ope-

NOTES:

1. REMEMBER, EVERY QUESTION INCLUDES A "WHY?" AND A "BECAUSE?". IF YOU THINK YOU
MIGHT FORGET THOSE REASONS, THEN WRITE THEM DOWN BRIEFLY WITH YOUR ANSWERS.
LATER THOSE REASONS MAY HELP YOU EVALUATE YOUR ANSWERS.

2. LOOK UP THE REFERENCES IN G'S, ESPECIALLY THE LONG STRING OF REFERENCES, BECAUSE
THEY MAY (a) HELP YOU ANSWER THE QUESTIONS, (b) ILLUMINATE THE CONTEX, AND (c)
REVEAL THE DEEP CONNECTIONS WITH THE OLD TESTAMENT SCRIPTURES THAT EARLY
CHRISTIANS WOULD BE WELL AWARE OF.



INTRODUCTION TO THE GOSPELS

Although they are historical, the four gospels of the New Testament do not address many modern
concerns about the 1% century A.D., for the gospels focus primarily on the activities and teachings
of the historical Jesus of Nazareth. Although they are biographical, they are not complete
biographies, for they leave out most of Jesus' life and many of the personal and background details
that modem biographers seek to supply. They are in fact the first examples of a new literary genre,
gospels, for their primary role is to present the good news [gospel] about God as he is revealed in
the ministry and passion [suffering] of Jesus of Nazareth, God's Son and Messiah, whom his
followers came to celebrate as their Saviour and Lord.

For about thirty to seventy years after Jesus' death and resurrection, the earliest Christians were
able to learn about Jesus' activities and teaching from his surviving followers, the immediate
witnesses to what he had said and done. The sermon sketches in the Book of the Acts of the
Apostles give some idea of the shape and content of what Jesus' followers taught as the church
grew and expended from Jerusalem westward throughout the Roman world. Eventually the early
Christian's interest in details of what Jesus had actually said and done was threatening to outstrip
the information the remaining witnesses could personally provide in many locales, so their oral
accounts needed to be transcribed and assembled in written form as gospels. These written
gospels could be widely circulated for evangelism, for instructing new converts in Christianity, for
clarifying the truth about what Jesus actually said and did, and even for Christian worship. Long
after the original witnesses were dead, later generations of Christians in the 2"-5t centuries also
tried to write further popular, and sometimes secret, accounts of Jesus' life, teachings and
passion. These latter "gospels" sought to understand Jesus in terms of their own contemporary
Greco-Roman worldview, rather than in terms of Jesus' own early 1t century Palestinian Jewish
context, which was much more influenced by the thought patterns of the Hebrews than by those
of the Greeks and Romans. Although these new "gospels" were usually attributed to one of Jesus'
earliest disciples to help authenticate them, they were not recognized by the early church as
authentic and normative accounts of Jesus' deeds and teachings according to the original
apostolic witnesses, whose memories Jesus had promised would be aided by God's own Holy
Spirit (Jn 14:25).

Exactly how, where, when and by whom the four New Testament gospels originally came to be
written, are issues still vigorously debated by modem biblical scholars. Quite a variety of views
are held, even by scholars who view these four gospels as vital parts of God's inspired [breathed
out] written revelation of himself. Although there is still no universal consensus on such matters
or on the exact literary interdependence of these four gospels, we will work with what seems to
be the widest consensus yet. Since Matthew, Mark, and Luke share roughly the same approach to
Jesus and his ministry, they have been dubbed the "Synoptic [viewing together] Gospels".
Although many early Christians viewed Matthew's Gospel as the earliest of the three, most
modern scholars consider Mark's to have been the first of these three gospels, because of its
simple outline of Jesus' activities, and because most of its content is found in the other two in
roughly the same order. For teachings of Jesus which they both include, but Mark doesn't,
Matthew and Luke are usually thought to have drawn upon another early written source
collecting Jesus' sayings, which is no longer extant but dubbed "Q" [from "Quelle", German for
source]. Both Matthew and Luke seem also to have had other separate sources, probably oral
ones, which each drew upon for the sections unique to their own gospels. In contrast, John's
Gospel overlaps with the three Synoptics very little, almost as if it were written somewhat later
to supplement them with another, yet compatible, eyewitness perspective. This general
understanding of the relationship between the four gospels is the one presented graphically on
our manual's historical chart of the New Testament's literature.

Although the four gospels differ in emphasis and in details and their arrangement, they all follow
roughly the same general outline of Jesus' brief ministry: his preparation for ministry, his public



itinerate ministry of word and deed in Galilee and Judea, his final week in Jerusalem, and his
passion and resurrection. Around this basic skeletal outline, Christians in all ages have sought to
reconstruct a unified history of Jesus' life and teachings on the basis of the accounts of the four
canonical gospels. Two general approaches have prevailed: the harmony which blends together
sections from all of the canonical gospels' into one continuous narrative, and the synopsis that
set three of four gospels side by side in parallel columns. Unfortunately, today both approaches
are often called 'harmonies". The harmonies like Tatian's late 2" century Diatesseron [fourfold]
in Syriac and Dorothy L. Sayers' mid 20%" century drama The Man Born to Be King usually have
popular appeal because of their simple clarity, but all too often they seem one-dimensional, and
are inevitably coloured by the perspective of the editor in choosing which of the several gospel
accounts of the events and teachings is to be included in their narrative. A comparison of such
harmonies, as with the comparison of the great many Lives of Jesus over the centuries, reveals
more about their editor's own faith, understanding, and culture than those of the 15t century
Jesus himself. Of course, this doesn't seem to bother those who claim that even the four 1%
century gospels themselves are so coloured by the faith of the early church that today we have
little or no hope of recovering the real "historical Jesus" behind the early church's "Christ of faith"
— unless, of course, you believe, as the early church claimed following the apostolic witnesses of
Jesus' life, that Jesus of Nazareth and God's Messiah / Christ were identical.

From the 2" century Ammonius of Alexandria and 3" century Eusebius of Caesarea on, synoptic
parallel sections between the first three gospels were noted in the margins of their copies of the
gospels. Later these sections were presented side by side in parallel columns of a synopsis, so
they could be easily compared with respect to their similarity and differences in detail, style,
perspective, even theology. This also facilitated scholarly attempts to discern the possible
interdependences of the four gospels, and to try to discern their distinct literary and oral sources.
However, because only a general over-all historical order of Jesus life was clearly common to all
the gospels, attempts to juxtapose all of the texts of the four gospels in parallel section by section
in one unified chronological order, involved many general and specific historical choices by the
editors. To date there is no clear scholarly consensus on which of many possible chronological
arrangements of synoptic sections and details is best. Nevertheless, because of the great value in
studying the four gospels in parallel in some defendable chronological order, | have had to
choose one of the synoptic approaches to follow in our study of the New Testament literature
with respect to the historical period of the life of Jesus the Messiah.

| have chosen to follow very closely the order of A. T. Robertson's synopsis, A Harmony of the
Gospels (Harper & Row New York, 1922), not only because | am most familiar with it, but also
because it juxtaposes all four gospels, and because its extensive notes explain many of the
historical choices the editor was making. Robertson's arrangement generally follows the detailed
chronology of Marks's gospel, supplemented at various points by the accounts of Matthew, Luke,
and John. For comparison you might want to look at the outline of the different four-gospel
synopsis presented in 1990 by the Thomas Nelson Publishers in the midsection of some of the pew
editions of their NRSV Bible translation, but without editorial notes, only an acknowledgement of
their dependence on Burton H. Throckmorton Jr's widely-used three gospel synopsis. It seems to
be more influenced by literary than historical criteria.

In order to be able to appreciate the detailed similarities and differences between the four gospels
it is necessary to read them not only in parallel, but also in a word-for-word type translation, like
the KJV, RV, ASV, RSV, NASB, NRSV, NKIJV, ESV rather than in one of the many contemporary
dynamic equivalent, thought-by-thought translation, e.g., JB, NEB, TEV, NIV, CEV, REB, NLB, CJB,
CEB, etc. A. T. Robertson's synopsis uses the Revised Version of 1885 [RV], one of the most literal
committee translations available in his day and even now. But because the RV employs a somewhat
dated and British English idiom, it's often helpful to have the student's preferred, more dynamic
equivalent translation available for comparison to catch the contemporary meaning of an obscure
text.



The readings for our studies of the gospels should be read in the order of the groups of texts in
which they are presented so that the parallels between the gospels in each group will be most
evident, as well as the chronological order of the sections. Thus, following the order of
Robertson's synopsis, for Trail IX: Section 1, read ## 1-3 of Robertson's synopsis [RS] in order, i.e.,
first Lk I1:1-4; then Jn 1:1-18; and finally, Mt 1:1-17 and its parallel [//] Lk 3:23-38.



INTRODUCTION TO MARK'S GOSPEL

According to ancient tradition, Mark's Gospel was written for the church in Rome shortly after 60
A.D. by John Mark, Barnabas' cousin and sometime companion missionary of both Paul and Peter,
in order to put into written form Peter's oral evangelistic preaching about Jesus as God's Messiah
and Son. Dates in the later 60's and early 70's and other places of origin are still argued for by
some biblical scholars. While Mark's own background is thoroughly Jewish, he is sympathetic to
Gentiles. The language throughout is a rough form of the Greek of popular speech, and the most
Aramaic in style of all the gospels. Palestinian customs are explained, and technical terms, even
Greek ones, are sometimes expresses in transliterated Latin terms for his Roman readers.

In the earliest centuries of Christianity, this was the least popular of all the four gospels, mainly
because most of its contents were embodied in the much smoother and stylistic longer gospels of
Matthew and Luke. It was even commonly viewed as a later and shorter abstract of Mathew's
earlier gospel. Perhaps because of this early neglect, Mark's original ending has been lost,
perhaps also even its introduction. Nevertheless, Mark has come into its own in modem times,
because its detailed, vivid, galloping, childlike narrative reads like a factual, eyewitness account of
the work and teaching of a real historical person in mid-1°t century Palestine. Even Jesus' feelings
are frequently revealed. Jesus' disciples appear in a poor light, even though their training for
future ministries is well described. A clear turning point in Jesus' ministry comes with Peter's
confession at Caesarea Philippi (Mk 8:27-38), yet Jesus' passion is the focus of this gospel, for two
fifths of its text is devoted to Jesus' last journey to Jerusalem.

ANALYSIS OF MARK'S GOSPEL

1:1-13 The mission of John the Baptist in preparation for Jesus' ministry.
1:14-9:50  Jesus' Galilean ministry:

1:14-5:43 His early ministry in eastern Galilee, centred in Capernaum,
6:1-9:50 His later ministry in northern Galilee.

7:1-8:56 Ministry in and near Capernaum,

9:1-50 Disciple-centered ministry.

10:1-13:37 Jesus' Judean ministry:

10:1-52 His general ministry there,

11:1-27 His triumphal entry into Jerusalem,

11:27-12:44 His controversies with the religious authorities in Jerusalem,
13:1-37 His apocalyptic discourse.

14:1-15:47 Jesus' arrest, trial, crucifixion and burial:

14:1-9 Jesus anointed for burial by a woman in Bethany,
14:10-11 Judas contacts the chief priests about betraying Jesus,
14:12-25 Jesus' last Passover meal with his disciples,

14:26-31 Peter's coming denial of Jesus foretold,

14:32-42 Jesus and his disciples in Gethsemane,

14:43-52 Jesus' arrest,

14:53-65 Jesus' preliminary hearing,

14:66-72 Peter's denials of Jesus,

15:1-20 Jesus' trials,

15:21-41 Jesus' crucifixion.

16:1-8 The women's discovery of Jesus' resurrection.

[16:9-20 Longer endings found only in some later manuscripts.]



INTRODUCTION TO LUKE'S GOSPEL

This, the longest New Testament book, was probably written in Rome in the early to mid-60's by
Luke, the Greek physician who traveled there with the apostle Paul, in order to present to
Theophilus (Ac 1 :1-4) an orderly account of what Jesus had done and taught. As a Gentile writing
for a Gentile, Luke employs quite literary Greek, avoids technical Jewish terms, explains
Palestinian geography, expresses the universal character of Jesus' gospel, and places less
emphasis on the immediate return of the Messiah than do Matthew and Mark. Although he
establishes broad connections between Jesus' ministry and the general themes of the Old
Testament, he presents Jesus himself as the end of the old order and the beginning of God's new
order (16:16). Therefore, Jesus' death and resurrection are not the end but the beginning of
history. Conceptually, Luke focuses upon prayer, praise, peace, joy, love, friendship, wisdom,
authority, glory, the Holy Spirit, and Jerusalem and its temple.

As an historian, Luke carefully checks earlier accounts of Jesus' life and ministry, like Mark's
Gospel, against the testimony of eyewitnesses (1:1-4), connects Jesus' life with secular history by
specifying dates, times and places. He also includes some unique teaching plus more information
about Jesus' early life and later ministry. He has a sharp eye for the popular responses to Jesus,
and tends to stress Jesus as a healer, saviour, and deliverer. He has a special interest in social
relationships, and in Jesus' ministry to individuals, especially to marginal people like the poor,
women, children, and sinners.

ANALYSIS OF LUKE'S GOSPEL

1:14 Prologue.
1:5-2:52 Infancy narratives:
1:5-25 The miraculous conception of John the Baptist,
1:26-38 The annunciation to Mary,
1:39-56 The three-month visit of the pregnant Mary with the pregnant Elizabeth,
1:57-80 The birth and growth of John the Baptist,
2:1-20 The nativity of Jesus,
2:21-40 Jesus' circumcision and presentation in the temple,
2:41-52 Jesus' trip to the temple at age 12.
3:1-4:13 Preparation for ministry:
3:1-20 The ministry of John the Baptist,
3:21-22 Jesus' baptism by John,
3:23-38 Jesus' human genealogy,
4:1-13 Jesus' temptations in the wilderness.
4:14-9:50 The Galilean mission:
4:14-44 Beginnings,
5:1-6:16 Calling the disciples,
6:17-49 Sermon on the plain,
7:1-8:56 Ministry in and near Capemaum,
9:1-50 Disciple-centered incidents.
9:51-19:27 The journey to Jerusalem:
9:51-10:37 Samaritan ministry,
10:38-11:13 Meditation and prayer,
11:14-54 Jesus and the Pharisees,
12:1-53 Jesus' advice to his disciples,
12:28-19:27 Various sayings and events.
19:28-24:53 The consummation of the Messiah's mission:
19:28-21:38 Ministry in Jerusalem:
19:28-44 Triumphal entry into Jerusalem,
19:45-48 Cleansing of the temple,
20:1-47 Confrontations with Jewish officials and parties,
21:1-38 Prophecies of judgement on Jerusalem and the Messiah's advent.
22:1-24:53 Passion, death and resurrection narratives:
22:1-38 Jesus' last Passover supper with his disciples,
22:39-48 Jesus and his disciples on the Mt. of Olives,
22:49-53 Jesus' arrest,
22°54-52 Peter's denials of Jesus,
22:53-23:25 Jesus' passion and trials,
23:26-32 On the way to the cross,
23:33-49 Jesus' crucifixion,
23:50-56 Jesus' burial,
24:1-49 Jesus' post-resurrection appearances to his disciples,

24:50-53 Jesus' ascension



INTRODUCTION TO MATTHEW'S GOSPEL

Matthew's Gospel may have been written in the 70's of the century A.D. by the apostle Matthew
for the Christian church in a cosmopolitan city like the Syrian capital, Antioch, which had both a
large Jewish population and strong Christian missions to Hellenistic-Jews and to Gentiles. Earlier
and later dates for the book are still argued for, depending upon how one reads the gospel's
relationships to the destructions of the temple and of Jerusalem, and to the deteriorating
relationships between Jews and Christians during the latter half of 1%t century A.D. The gospel
presents Jesus as the anticipated, but rejected, Jewish Messiah. Its strong Judaic background is
evident in its great interest in the fulfillment of Old Testament Messianic prophecies, in Jesus'
respect for the Old Testament and his teaching of some of its main themes, in Jesus' limiting his
ministry to the people of Israel, in a sensitivity to the mixed state of contemporary Jewish piety,
in a familiarity with the variety of schools of rabbinic teaching, in an awareness of Jewish
guestions about the circumstances of Jesus' nativity and resurrection, in an acknowledgement of
Jewish culpability for Jesus' death, in its lack of Mark's explanations of Jewish customs, and in its
concern about what God would do in the future. Gentiles, however, are also kept in view, from
the Magi in the birth narrative to the world-wide scope of the Great Conunission (Mt 28:18-20.
Only in this gospel does Jesus even mention his intent to found the church (16:18; 18:17).

Matthew is placed first in the New Testament, not only because many early Christians thought it
was the earliest gospel written— first in Aramaic, then translated into Greek — but also because
its very Jewish character made it a fitting bridge between the Old and New Testaments. It was no
doubt the most popular gospel in the early Christian centuries for liturgical use, and for its stately
structure which gathers Jesus' teachings topically into five discourses neatly spliced into a
concise, lucid narrative of Jesus' activities. Apart from the larger, fixed points in the life of Jesus,
detailed chronology does not seem to be a concern of the author.

ANALYSIS OF MATTHEW'S GOSPEL

1:1-4:16 The person of Jesus, the Messiah: Narrative:

1:1-17 Jesus' human genealogy,

1:16-2:23 Jesus' nativity,

3:1-17 Jesus' baptism,

4:1-11 Jesus' temptations,

4:12-16 Jesus' Galilean ministry begins.

4:17-16:20 The proclamation of Jesus, the Messiah:

4:17-25 Narrative: Jesus' early activities in Galilee,

5:1-7:29 First discourse: The sermon on the mount,

8:1-9:38 Narrative: Jesus' continuing teaching and healing ministries in Galilee and environs,

10:1-42 Second discourse: Mission directives to the twelve disciples,

11:1-12:50 Narrative: Jesus' interactions:
11:1-19 With the disciples of John the Baptist,
11:20-30 With the Galilean cities where Jesus had been ministering,
12:1-45 With the Pharisees,
12:46-50 With Jesus' own family.

13:1-52 Third discourse: Parables of the kingdom of heaven,

14:1-16:20 Narrative: Continuing northern ministry of Jesus, the Messiah:
14:1-12 Herod's execution of John the Baptist,
14:13-21 Jesus' feeding of the five thousand plus,
14:22-33 Jesus' calming of the storm on the Sea of Galilee,
14:34-36 Jesus' healing ministry in Gennesaret,
15:1-20 Jesus' further interactions with the Pharisees,
15:21-28 Jesus' encounter with a Canaanite woman in Tyre-Sidon,
15:29-31 Jesus' healing ministry by the shore of the Sea of Galilee,
15:32-39 Jesus' feeding of the four thousand,

16:1-12 Jesus' further interaction with Pharisees and with Sadducees,



16:13-20 Jesus retreats with his disciples to Caeserea Philippi.
16:21-28:20  The passion, death and resurrection of Jesus, the Messiah:
16:21-17:27 Narrative: Jesus' later ministry in Galilee:

16:21-28 Jesus begins to teach his disciples about his passion to come in Jerusalem,
17:1-13 Jesus' transfiguration,
17:14-20 Jesus' healing of an epileptic son,
17:22f Jesus' continuing teaching about his passion, death and resurrection,
17:24-27 Jesus' payment of the temple taxes for himself and Peter.
18:1-35 Fourth discourse: Discipleship and discipline,
19:1-23:39  Narrative: Jesus' ministry in Judea:
19:1-20:34 Jesus' ministries of teaching and healing in Judea,
21:1-17 Jesus' triumphal entry into Jerusalem,
21:18-22 Jesus' encounter with a fruitless fig tree,
21:23-22:46  Jesus' interaction with priests, elders, Pharisees and Sadducees in the temple,
23:1-39 Jesus' public critique of the Pharisees in the temple for his disciples.

24:1-25:46  Fifth discourse: Last times,
26:1-28:20  Narrative: Jesus' passion, death and resurrection appearances:

26:1-5 Jesus' death plotted by Jewish officials,

26:6-13 Jesus' anointed for burial by a woman in Bethany,
26:14-16 Jesus to be apprehended with Judas' help,
26:17-30 Jesus' final Passover meal.

26:31-46 Jesus and his disciples in Gethsemane,

26:47-56 Jesus' arrest,

26:57-27:31 Jesus' trials,

27:32-56 Jesus' crucifixion,

27:57-61 Jesus' burial,

27:62-66 Jesus' tomb sealed and guarded,

28:1-10 Jesus' resurrection appearances to the women,
28:11-15 Jesus' tomb guards' report and the official Jewish cover-up,

28:16-20 Jesus' appearance to the eleven disciples in Galilee



INTRODUCTION TO JOHN'S GOSPEL

While some modem biblical scholars maintain that this is the earliest and most Jewish of all the
four canonical gospels, most still claim that it is the latest and most Greek one. It may well have
been written by the apostle John in Ephesus in the 80's or 90's of the 1%t century for Greek-
speaking Jews in order to promote faith in Jesus as God's Messiah and Son. Its Greek is simple,
but not bad; its vocabulary is limited, but its thought profound, frequently employing words like
witness, believe / trust, love, life, abide, truth, word, and light. The author seems to have a very
good grasp of Palestinian customs, history, and geography prior to the great Jewish-revolt against
the Romans of 66-70 A.D., plus an eyewitnesses' knowledge of details like personal names and
relationships, and even deep insights into Jesus' inner consciousness.

The emphasis and structure of this gospel is quite different than those of the Synoptics. There
seems to be little traveling north and south, a focus on Jesus' ministry in Judea more than in
Galilee and with individuals as well as with his disciples, specific Jewish groups and the masses,
teaching in discourses and dialogues rather than in parables, and a selection of only seven
significant miraculous signs, most of which are not even mentioned in the Synoptics. By
connecting Jesus' words and deeds with successive Jewish festivals in Jerusalem, John helps
biblical scholars map out a rough chronology of his ministry over a three-year period. A prologue
interconnects the beginning of Jesus' ministry with that of John the Baptist, and introduces
theological themes that permeate Jesus' teaching and both connect his words and deeds to each
other and also to his true identity as God's eternal Word and unique Son, who is fully incarnate in
human flesh and blood and sent on a mission to reveal the character and purposes of his
heavenly Father. Much is made of this unique relationship to his Father, to Jesus' authority, to
Old Testament references to him, to the temporal and eternal consequences of people's
responses to him, and also to the nature and resources of Christian discipleship. Narratives and
discourses tend to alternate throughout the book within successive topical sections.

ANALYSIS OF JOHN'S GOSPEL

1:1-18 Prologue: Who Jesus is.
1:19-4:42 Faith-producing impact of Jesus' earliest ministry:
1:19-2:25 Narrative: Early events,
3:14:42 Discourse: Early personal encounters.
4:43-5:47 Authority of Jesus' life-giving words:
4:43-5:18 Narrative: Two healings,
5:19-47 Discourse: The authority of Jesus' words.
6:1-71 Jesus' power over nature:
6:1-21 Narrative: Two nature miracles,
6:22-71 Discourse: Jesus, the bread of life.
7:1-8:59 Jesus at the Feast of Tabernacles:
7:1-52 Narrative: Division of opinion about Jesus,
8:1-59 Discourse: Jesus, the light of the world.
9:1-10:39 Jesus' concern for people:
9:141 Narrative: Healing of a blind man,
10:1-39 Discourse: Jesus, the good shepherd.
10:40-12:50 Jesus' gift of life through death:
10:40-12:19 Narrative:
10:40-11:43 Raising of Lazarus,
11:54-12:11 Anointing in preparation for Jesus' death,
12:12-19 Triumphal entry into Jerusalem.
12:20-50 Discourse: God brings life through death.
13:1-20:29 Jesus' departure and return:
13:1-17:26 Discourse: Jesus' last teaching of his disciples,
13:1-16:33 Teaching around the Passover meal,
17:1-26 Jesus' high priestly prayer.
18:1-20:29 Narrative: Jesus' passion:



18:1-14
18:15-27
18:28-19: 16
19:17-37
19:38-42
20:1-29
20:30f
21:1-23
21:1-14
21:15-23
21:24f

The arrest,
The Jewish trials and Peter's denials,
The Roman trial,
The crucifixion,
The burial.
Early post-resurrection appearances in Jerusalem.
Conclusion: Purpose of the gospel.
Epilogue: The future:
Narrative: A post-resurrection appearance in Galilee,
Discourse: Peter recommissioned.
Final Authentication.



TRAIL IX -- SECTION 1: RS ## 1f, 20, 3:: Lk 1:1-4; Jn 1:1-18; Mk 1:1f; Mt 1:1-17 // Lk 3:2338.

1.

How do the introductions of the four canonical gospels compare? What factors might
account for their differences? To whom does each gospel seem to be addressed, and why?
What theological orientation can you detect in each? How do they link history and theology?
How should these differences be borne in mind when interpreting each gospel? Which
introduction might be most helpful to readers today who are skeptical about the historicity of
the gospel's account? Why? Which introduction do you find most helpful personally? Why?

Why do you think the Gospel of Mark as it now exists doesn't begin its account of Jesus life
and work until the ministry of John the Baptist? If an original beginning of Mark has not been
lost, as some scholars speculate, and we today indeed have the original opening, then to
which of the other gospels' beginnings does it seem to correspond? Does that suggest a close
relationship between those two gospels? What might that suggest about their relative
dating?

In the prologue to John's gospel, what main word images are employed to describe Jesus'
relationship (a) to God [Yahweh], (b) to the world, (c) to humanity, (d) to Israelites / Jews, and
(e) to John the Baptist? How do these same images characterize Jesus' mission? How
relevant is that mission to people today? Why?

What fundamental criteria in the Old Testament creed of Ex 34:6f enabled the author and his
contemporaries to recognize who Jesus really was (Jn 1:14, 17)? What responses to him and
who he was are deemed appropriate and in-appropriate (Jn 1:1-13)? What difference would
it make, therefore, as to how you personally respond to Jesus' coming? How have you
personally responded to his coming? How does the Hebraic thought-parallelism in Jn 1:12
clarify what is meant by "believing in Jesus' name"? Could this be partly why the Complete
Jewish Bible regularly translates the original Greek phrase by "trust in". Should this be borne
in mind whenever you encounter the frequent New Testament phrase "believe in" in your
English translation?

How are the two human genealogies of Jesus similar and different? How do you think scholars
over the years have attempted to reconcile them? How important is it to try to do so? Which
of Jesus' ancestors' do you recognize from your recent Old Testament studies? How pure
ethnically and ethically were Jesus' blood lines? Considering your own heritage and history,
what hope might this give you about sharing in God's mission today?



TRAIL IX SECTION 2: RS ##4-7:: Lk 1:5-56.

1.

How do Gabriel's annunciation promises about Jesus and John compare with respect to
their respective future roles in God's 1%t century mission? How well do John's and Jesus'
respective ministry roles and styles compare to those of the prophets Elijah and Elisha?
How helpful might a wider variety of approaches to Christian ministry be in your own
community today? What implications might this have for your Christian congregation and
for its mission in your community? Even for your own particular Christian ministry?

How were Zechariah's and Mary's receptions of the angel's messages similar and different?
With which can you identify most? How do you respond when trust in God does not come
easily? Why was trust easier for Mary than Zechariah? Do you think that God would have
forced Mary to cooperate, if she said, "Nor? Does human unbelief alter God's plans (1:20,
37f)? How so? How much does God's accomplishing his good purposes seem to depend
upon human co-operation? How free did Mary and Zechariah seem to be in their decision
to trust God or not? What implications might this have for you and God's purposes for you
in his enterprise?

How much does Mary's "Magnificat" (Lk 1:46-55) seem to draw upon Hannah's prayer of
thanksgiving in 1 S 2:1-10? Why might Hannah's prayer be so familiar to a Jewish village girl
like Mary? Without much formal education, and perhaps even being almost illiterate, how
would she know the Hebrew scriptures so well? Where would she hear them regularly read
and expounded (Lk 2:41; 4:16-21)? How would she remember them so well (Lk 2:17, 19;
4:51; Ps 119:11, 15)? What does this indicate about her character, and her understanding of
God's purposes? How much biblical literacy might Jesus' later Jewish audiences have? What
is the level of biblical literacy today in your culture? In your own family? In your Christian
congregation? How might that compare to previous generations? How great a challenge
does this pose for you yourself; and for your presenting the meaning of Jesus life and
teachings to others? How important should biblical literacy development be for your
Christian understanding, growth, and service? For that of your congregation? Who really
needs it? How can they acquire it today?

In spite of Elizabeth's inspired words in greeting Mary, who does Mary magnify? How were
the characteristics of God extolled by Mary, particularly applicable to her own specific role in
God's plans? How do these characteristics of God also apply to your own particular ministry?
What other characteristics of God might also be particularly important for you to celebrate?
Why is thanking and praising God such a significant aspect of faithfully serving God (Cl 3:17)?

How much do your Christian communion and congregation honour Mary? How suitable is
your practice? How well does it fit with Lk 1:42f? How could it be improved? What does
Mary's crucial role in God's saving economy say about God's view of the role of women in
Christian ministry today? How have you appreciated the Christian ministries of women?
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Are there indications that Zechariah was really deaf as well as dumb? Why else would
people have marveled at the name he himself had chosen for his son? Why do we
often forget that people who can’t speak to us, also cannot hear us very well, if at all?

To what extent do you think the notoriety of John's nativity may have facilitated his
special calling to be God's new prophet? What might have been involved in his being
reared in the desert until it was his time to minister publicly? What evidence is there that
he was influenced there by some separatist wilderness community like Qumran?

According to Zechariah's Benedictus (Lk 1:68-79), what are the stages of God's unfolding
plan of salvation over the ages? How does this plan connect the Old and New
Testaments? How many Old Testament references can you detect in his blessing? To
what extent have you personally entered into the divine purpose of salvation through
the Messiah, Jesus (Lk 1:74f)?

What were the many important roles played by God's Spirit in the birth of Jesus, God's
Messiah? How many divine-human partnerships were involved in the whole process?
How have you witnessed God's Spirit's working through people? What similar roles does
he play in your life? How do you respond to his partnering with you?

How well can you imagine the initial terror response of the shepherds to their angelic
visitors? What were the typical human responses to encounters with angels in the Old
Testament? What are the successive stages of the shepherds' responses to the good news
the angels brought? How typical are these stages for almost anyone's reception of the good
news that God's Messiah really has been born as a human infant on earth (Jn 1:12f)? How
far has your response to the historical coming of God's Messiah progressed to date? What
further responses might still be appropriate? How open to them are you? When?

How important were the two traditional ceremonies of Lk 2:21-38 in properly beginning
the life of any first-born Jewish son (Gn 17:12; Lv 12:3; Ex 13:2, 12, 15; Lv 12:1-8)? What
does the particular offering made by Jesus' parents indicate about their economic
situation (Lv 12:8; 5:11)? How did the responses of Simeon and Anna (Lk 2:20-36) help
make the second rite even more special than usual for Mary and Joseph? How did they
interpret to his parents and to the other witnesses in the temple the significance of what
was happening? How might their words as well as the earlier ones of the shepherds have
helped Jesus' parents raise him to be prepared for his public ministry?
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